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6. Noun Forms of Justification that Present an Accomplished Fact  
a. Justification  

Usually, Greek is more specific than English. However, this is not so with 
the word righteousness (dikaiosunee). When the reader sees the word 
righteousness, it may refer to an actual righteousness or a declared 
righteousness, i.e., justification. The word form is identical. Only the 
context gives a clue to the intended meaning. The reader must be 
sensitive to whether the context deals with the doctrine of salvation or 
the doctrine of Christian living.  If the topic is salvation, the 
righteousness probably means declared or imputed righteousness, i.e., 
justification. If the context is Christian living, then the intended meaning 
is probably an actual righteousness. One good way to derive the author’s 
intention is to substitute the word justification for righteousness and see 
if it fits the context. There are many usages of the word righteousness 
that mean “declared righteousness.” These texts also establish the fact 
that God’s declaration of righteousness has already occurred for those 
with faith. 
1) Rom 3:22  

…even the righteousness [justification] of God through faith in 
Jesus Christ for all those who believe; for there is no distinction 
[Rom 3:22]. 

This statement is teaching that “declared righteousness” comes 
through faith and belongs to all who believe. The immediate context 
deals with a judicial situation in which the entire world is guilty      
before God as judge (vv. 19-20). In the extended argument of the 
book, it is clear that justification is the opposite of condemnation 
(Rom 5:16, 18, etc). Thus, the word righteousness means justification, 
and it is offered to all that believe. 
 

2) Rom 4:5  
But to the one who does not work, but believes in Him who 
justifies the ungodly, his faith is reckoned as righteousness 
[justification] [Rom 4:5]. 

Negatively, Rom 4:5 teaches that justification is not based upon 
works. Positively, it is based upon faith. The tense of the verb is   
reckoned establishes that when faith is present so is a declared   
righteousness. This is perhaps the best section in which to discuss 
the term imputation. The translation of the King James Version in 
Rom 4:5 is fine. It reads “is counted.” The word basically means “to 
take into account” mentally. We would say, “to consider, to reckon, to 
count.” A closely related word refers to “putting to one’s account” in a 
financial sense. The best New Testament illustration is Philemon 18. 
(See also Rom 5:13.) 
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But if he has wronged you in any way, or owes you anything, 
charge that to my account [Philemon 18]. 

It is very likely Paul has this specific meaning in mind in Rom 4:5 and 
similar statements. God credits a declared righteousness to the       
account of one who believes. Theologians call the transferal of Christ’s 
righteousness to a believer’s account “imputation.” 

3) Rom 5:17 
For if by the transgression of the one, death reigned through the 
one, much more those who receive the abundance of grace and 
of the gift of righteousness [justification] will reign in life 
through the One, Jesus Christ [Rom 5:17]. 

Romans 5:17 does not give the time of justification, but it states  
clearly that it is a gift. 

4) Rom 9:30 
What shall we say then? That Gentiles, who did not pursue 
righteousness [justification], attained righteousness 
[justification], even the righteousness [justification] which is by 
faith [Rom 9:30]. 

In the context Paul is speaking of the salvation of the Gentiles (Rom 
9:24) and Jews (Rom 10:1, 12).  Righteousness in Rom 9:30 should be 
taken to refer to declared righteousness or justification. Those who 
had faith, even among the Gentiles, had already obtained justification. 
Justification is something that can be obtained in this life and is not 
just a future goal or hope. 

5) Rom10:4, 6a, 10a  
For Christ is the end of the law for righteousness [justification] 
to everyone who believes….But the righteousness [justification] 
based upon faith speaks thus....for with the heart man believes, 
resulting in righteousness [justification]…[Rom 10:4, 6a, 10a]. 

It would be difficult to miss that the topic of Romans 10 is salvation 
rather than holy living (Rom 10:1, 9, 12-13, etc.). Therefore, Paul     
intends righteousness to be understood as declared or imputed   
righteousness, i.e., justification. Verse four teaches that justification 
is a very present reality. It is granted on the basis of faith. 
Furthermore, it is granted to everyone who believes. Also, verse 10 is 
very clear that justification is something that a believer already 
possesses rather than something for which he strives to obtain. 

6) 1 Cor 1:30 
But by His doing you are in Christ Jesus, who became to us 
wisdom from God, and righteousness [justification], and 
sanctification, and redemption [1 Cor 1:30]. 

Righteousness in 1 Cor 1:30 is best understood as justification, i.e., 
imputed righteousness. This prevents redundancy with the term 
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sanctification. The verb is in the past tense signifying that 
justification is already accomplished for a believer. 

b. Greek Form for a Just Person 
The Greek term for a just or righteous person (dikaios) is also capable of 
meaning one who is “righteous in action” or one who has been “declared 
righteous.” Most of the time it refers to righteous behaviors as in the 
statement, “Joseph, her husband, was a just man, and not willing to 
make her a public example” (Matt 1:19). However, the New Testament 
quotes Hab. 2:4 three times, and, in these references, just refers to “one 
declared righteous” (Rom 1:17; Gal 3:11; Heb 10:38). 
1)  The Old Testament Background (Hab. 2:4) 

The prophet Habakkuk was concerned over the Babylonian invasion. 
He challenged God as to the propriety of allowing Babylon to conquer 
Israel. Part of God’s answer to this challenge is contained in Hab. 2:4: 
“But the righteous man will live by his faith (or faithfulness).” This 
statement is capable of two meanings. It could mean the one declared 
just by faith will continue to have eternal life even in time of trouble. 
This statement would provide some comfort to the believers in Judah 
who were going to experience tough times. The line could also mean 
“a righteous man will survive (live physically through the invasion) 
due to his faithfulness.”69 Perhaps God intended both ideas for the 
people of Habakkuk’s time. 

2) Paul’s Quote of Hab. 2:4 
Although Hab. 2:4 may have also given hope by promising physical 
life for the faithful and just, Paul definitely either interpreted or      
applied the passage also to teach that the justified one shall live   
spiritually because of faith. The phrase alone is capable of either 
meaning, but it is located in New Testament contexts that definitely 
refer to spiritual life and definitely refer to declared righteousness    
instead of actual righteousness.  
a) Rom 1:16-17 

For I am not ashamed of the gospel, for it is the power of God 
for salvation to everyone who believes, to the Jew first and 
also to the Greek. For in it the righteousness [justification] of 
God is revealed from faith to faith; as it is written, “But the 
righteous man [the just] shall live by faith” [Rom 1:16, 17]. 

Paul’s specific meaning of the statement, “the just shall live by 
faith” is made clear by the argument in the rest of the book. While 
the words “the righteous man shall live by faithfulness” could be 

                                                           
69 Heb 10:38 takes Hab. 2:4 to mean that a justified person should live a life of faithfulness. The Old Testament saints listed in 
Hebrews 11 illustrate this interpretation of Hab. 2:4. Paul, in Rom 1:16-17 and Gal 3:11, takes Habakkuk’s words to refer to 
justification by faith. It must be that both ideas are compatible with God’s intent for the original Old Testament statement. The 
fact that Heb10:38 takes Hab. 2:4 to refer to lifelong faithfulness helps explain why this writer felt it necessary to include 
material showing how Paul understood this key Old Testament passage. 
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misconstrued to teach works, the rest of the book would never    
allow such an interpretation. Rom 1:16-17 is giving one of the 
theses of Romans. From the rest of the book one knows that Paul 
in Rom 1:17a means, “The justified one shall have eternal life         
because of his faith.” 
We should consider that the quote of Hab. 2:4 is really just a 
secondary support to the main statement in Rom 1:16-17a. The 
main statement is that “the righteousness [justification] of God is        
revealed…to [those with] faith.” Clearly, the subject is salvation    
(v. 16). The phrase “righteousness of (or from) God” refers to a   
justification that He gives based on His own (Christ’s) 
righteousness (cf. Rom 3:21-22; 10:4), and one of the key topics in 
the book is a declared righteousness. Therefore, the first part of 
verse 17 is dealing with the topic of justification, and so must the 
quote, “The just shall live by faith.” As with all other avenues of 
evidence, Paul, in Rom 1:17, is conceiving of justification as a 
present blessing for a believer rather than something that he hopes 
to obtain in the   future. One satisfactory way to take the phrase 
“from faith to faith” is to view the ongoing faith to be constant 
individual conversions throughout human history. The next verse 
(Rom 1:18) refers to God’s wrath being revealed throughout time 
against sin. Therefore, Rom 1:17 could be paraphrased this way: 
“For by it (the gospel) the declared righteousness of God is revealed 
through the ages from the faith of one to the faith of the next” (i.e., 
on and on in progression). 

b)  Gal 3:11 
Now that no one is justified by the Law before God is evident; 
for, “The righteous man [the just] shall live by faith” [Gal 
3:11]. 

Rom 1:17 gives the first statement of a thesis, and so the student 
must read further to be certain how Paul takes the phrase, “The 
just shall live by faith.” However, Gal 3:11 lies in the middle of a 
book and in the middle of an argument. Paul clearly refers to a  
declared righteousness in Gal 3:6, (Abraham’s imputed 
righteousness), and he clearly is in a context focusing upon 
judicial matters (the Law’s curse, Gal 3:10). 
Therefore, the “just shall live by faith” must mean that one         
declared just by faith will continue to have spiritual (eternal) life. 
Paul either believed this was the consoling hope that bolstered the 
Hebrews in Habakkuk’s day, or at the very least he was led by the 
Holy Spirit to apply the phrase in this manner. 

7. Conclusion on the Time of Justification The notion that justification is a 
process that occurs over a lifetime is nonsense. Regardless of the angle from 
which the topic of justification is approached (the past tense of salvation, 
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verbal tenses past and present, verses in which justification is given as a 
potential, Abraham’s example, or uses of the noun), the Bible teaches 
justification as an accomplished and settled matter for those with faith. (See 
also verses which teach a lack of condemnation: John 5:24; Rom 8:1, 
33-34.) 

C. The Basis of Justification: Faith (Page 183) 
In order to discuss the definition and time of justification, it has been 
necessary to overlap with the point that the basis of justification is faith. It was 
deemed best to first define justification before concentrating fully upon its    
basis. Now attention will be concentrated upon verses that teach justification is 
based upon faith in Christ. The evidence for justification by faith is so 
overwhelming that it is difficult to understand how anyone could deny that        
salvation is by faith alone. There is no such thing as an unjustified or unsaved     
believer! Here are some representative verses with a more complete list of     
references: 
1. Texts Which Base Justification Upon Faith in Christ 

a.  Verbal forms of to justify: Acts 13:39; Rom 3:26, 28, 30; 4:5; 5:1, 9; Gal 
2:16-17; 3:8; and 3:24 

b. The noun justification: (i.e., a declared righteousness): Rom 1:17; 3:22; 
4:3, 5, 9, 11, 13, 22-24; 9:30; 10:4, 6, 10; Gal 3:6; and Heb 11:7 

c.  The noun form just: Rom 1:17; Gal 3:11; and Heb 10:38 
For we maintain that a man is justified by faith apart from works 
of the Law [Rom 3:28]. 
But to the one who does not work, but believes in Him who 
justifies the ungodly, his faith is reckoned as righteousness [Rom 
4:5]. 
Therefore, having been justified by faith, we have peace with God 
through our Lord Jesus Christ….Much more then, having now 
been justified by His blood, we shall be saved from the wrath of 
God through Him [Rom 5:1, 9]. 
And the Scripture, foreseeing that God would justify the Gentiles 
by faith, preached the gospel beforehand to Abraham, saying, “All 
the nations shall be blessed in you.” So then those who are of 
faith are blessed with Abraham, the believer [Gal 3:8-9]. 
…even the righteousness [justification] of God through faith in  
Jesus Christ for all those who believe; for there is no distinction 
[Rom 3:22]  
For Christ is the end of the law for righteousness [justification] to 
everyone who believes [Rom 10:4]. 
[F]or with the heart man believes, resulting in righteousness 
[justification]…[Rom10:10a]. 

2.  Texts Which Teach Justification is Freely Given by Grace 
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…being justified as a gift by His grace through the redemption which 
is in Christ Jesus [Rom 3:24]. 
For if by the transgression of the one, death reigned through the one, 
much more those who receive the abundance of grace and of the gift 
of righteousness [justification] will reign in life through the One, Jesus 
Christ [Rom 5:17]. 
[S]o that, having been justified by his grace, we might become heirs 
having the hope of eternal life [Titus 3:7 (NIV)]. 

3. Texts Which Teach Justification Is Not by Works 
a.  Verbal forms of justify: Acts 13:39; Rom 3:20; 4:2; Gal 2:16; 3:11 
b.  Noun forms of justification, i.e., declared righteous: Rom 4:5; 9:31; Gal 

2:21; 3:21 
Through him everyone who believes is justified from everything you 
could not be justified from by the Law of Moses [Acts 13:39a (NIV)]. 
[B]ecause by the works of the Law no flesh will be justified in His 
sight; for through the Law comes the knowledge of sin [Rom 3:20]. 
But to the one who does not work, but believes in Him who 
justifies the ungodly, his faith is reckoned as righteousness [Rom 
4:5]. 
Now that no one is justified by the Law before God is evident; for, 
“The righteous man shall live by faith” [Gal 3:11]. 

D.  The Source of the Believer’s Righteousness (Page 184) 
When God declares one just on the basis of faith, He is not declaring a lie. He is 
not declaring righteous that which is unrighteous. It is undeniably true that all 
humans are unrighteous in their actual deeds. However, the New Testament 
teaches that Christ’s righteousness is credited to the account of a believer. 
Thus, God looks at Christ’s righteousness, not the believer’s. On the basis of 
Christ’s righteousness, which is given to a believer, God can truthfully declare 
that a believer is legally righteous. It is Christ’s righteousness that saves, not 
our own. Since He can never lose this righteousness, a believer can never lose 
salvation. The believer’s legal standing before God is based upon Christ’s 
eternal and unblemished righteousness. This definition of justification must       
include that the declaration is based upon Christ’s righteousness legally 
credited to a believer, not self’s righteousness (which is still unrighteousness 
even at its best, Isa 64:6). 
1. The Old Testament Background for God’s Righteousness Being Credited 

to God’s People The Old Testament, particularly in the Major Prophets, 
gives a background to the idea that God would provide His own 
righteousness to His people and then declare for them a righteous standing 
before His law. Some verses relate salvation to God’s righteousness in a 
general way (Isa 45:17; 46:13; 51:5; and 59:16-17). Others teach that God 
would provide a righteousness for man that he might be considered just (Isa 
53:11; 54:17(KJV); 61:10). Some even teach that God would give His own 
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righteousness to man (Isa 45:25; Jer. 23:6; 33:16). 
2. The New Testament Teaching About God’s Righteousness Being 

Credited to God’s People The phrase the righteousness of God refers both 
to a righteousness that belongs to God and a righteousness that comes from 
God to man. In the argument of the book of Romans, the phrase the 
righteousness of God can mean God’s righteousness that is imputed to 
believers (Rom 1:17; 3:21-22; 10:3-4). To be even more specific, Christ’s 
righteousness is credited to a believer’s ledger relative to his legal standing 
with God. (See also our standing in Him in Rom 5:10; Eph 1:7; 3:12; Co1. 
2:10.) 

For if by the transgression of the one, death reigned through the one, 
much more those who receive the abundance of grace and of the gift 
of righteousness will reign in life through the One, Jesus Christ. So 
then as through one transgression there resulted condemnation to all 
men, even so through one act of righteousness there resulted 
justification of life to all men. For as through the one man’s 
disobedience the many were made sinners, even so through the 
obedience of the One the many will be made righteous [Rom 5:17-19]. 
But by His doing you are in Christ Jesus, who became to us wisdom 
from God, and righteousness [justification] and sanctification, and  
redemption [1 Cor 1:30]. 
He made Him who knew no sin to be sin on our behalf, that we might 
become the righteousness of God in Him [2 Cor 5:21]. 

E. Conclusion on Justification 
The above study has considered and classified all New Testament references to 
justification. The term clearly refers to a declaration of righteousness by God as 
Judge, not a process of becoming more and more righteous. All with faith in 
Christ have already been justified in the past with assurance that they remain 
justified in the present. God may reaffirm the believer’s justification at the     
future judgment day. A possible reference is Matt 12:37, but the context 
indicates those being addressed will all be condemned because of rejecting 
Christ. However, any future declaration of justification only repeats and 
confirms a settled matter. Justification has already taken place for believers. 
Confidence of ones justification by faith is not an unsettled matter awaiting a 
future outcome. Justification by faith is a past result of salvation and also a 
present possession of all believers. 
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V. Good Works (Page 185) 
A. Genuine Salvation Results in Good Works  
The New Testament authors are consistent on the point that genuine saving 
faith results in good works. It is not that faith plus works equals salvation but, 
rather, that faith equals salvation plus good works. A quote commonly          
attributed to John Calvin says this: “Faith alone saves, but the type of faith 
that saves is not alone.” Good works are not required before salvation, but they 
do generally describe one who has been saved. 

For by grace you have been saved through faith; and that not of 
yourselves, it is the gift of God; not as a result of works, that no one 
should boast. For we are His workmanship, created in Christ Jesus for 
good works, which God prepared beforehand, that we should walk in 
them [Eph 2:8-10]. 
But someone may well say, “You have faith, and I have works; show me 
your faith [intellectual faith] without the works, and I will show you my 
faith [trust] by my works”….For just as the body without the spirit is 
dead, so also faith without works is dead [James 2:18, 26]. 

B. Genuine Salvation Is Not Consistent with the Habitual Practice of 
Sin 
Or do you not know that the unrighteous shall not inherit the kingdom of 
God? Do not be deceived; neither fornicators, nor idolaters, nor adulterers, 
nor effeminate, nor homosexuals, nor thieves, nor the covetous, nor 
drunkards, nor revilers, nor swindlers, shall inherit the kingdom of God [1 
Cor 6:9-10]. 
Some may interpret “inherit the kingdom” here as a reference to full rewards. 
However, the same phrase refers to glorification in 1 Cor 15:50. 

Now the deeds of the flesh are evident, which are: immorality, impurity, 
sensuality, idolatry, sorcery, enmities, strife, jealousy, outbursts of     
anger, disputes, dissentions, factions, envying, drunkenness, carousing, 
and things like these, of which I forewarn you just as I have forewarned 
you that those who practice such things shall not inherit the kingdom of 
God [Gal 5:19-21]. 
For this you know with certainty, that no immoral or impure person or 
covetous man, who is an idolater, has an inheritance in the kingdom of 
Christ and God [Eph 5:5]. 
Little children, let no one deceive you; the one who practices 
righteousness is righteous, just as He is righteous; the one who practices 
sin is of the devil.…No one who is born of God practices sin, because His 
seed abides in him; and he cannot sin, because he is born of God [1 
John 3:7, 8a, 9]. 

C. Consistency with the Doctrines of Eternal Security and Non-eradication 
of Sin 
The truths that a believer is eternally secure and is still capable of sinning    
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require that the verses in the preceding section are referring to the habitual 
practice of sin rather than an occasional sin. Paul is not saying in Gal 5:19-21 
that one act of immorality, strife, jealousy, anger, envy, or drunkenness causes 
a loss of salvation or indicates that a person has never been saved. He is 
referring to the habitual practice of sin. Modern language might refer to this as 
a “lifestyle.” Those with a lifestyle of wickedness without remorse give 
indication that they have never been saved. The habitual practice and ongoing 
nature of sin is also expressed by the word practice in Gal 5:21 and the 
durative nature of the present tense in 1 John 3. While it is possible for a 
Christian to commit acts of sin, those who practice sin give evidence that they 
never had a saving faith. 
D. Practical Considerations (Page 186) 
God obviously intended for the truth that salvation results in good works to 
have practical applications. However, because the eternal destiny of a soul is at 
stake, there must be great care to make valid applications. 
1. Caution About a Categorical Denial of Salvation Based on Sinfulness 

Alone Salvation results in good works. How much? When? Genuine 
salvation does not coexist with habitual sin. What is habitual sin? Once a 
month? Once a day? Ultimately, we are ignorant on what constitutes the 
habitual practice of sin. If a person lives for the Lord Jesus Christ for five 
years and then strays for the next three, is he a practicing sinner? The New 
Testament definitely teaches that Christians can be sinners (Rom 6:12; Gal 
5:17ff.). Although God has given us the overall truths, we must confess    
ignorance of the specifics. If a person understands the death, burial, and 
resurrection of Christ; acknowledges Jesus is the Christ, the Son of God; 
and professes to have sincerely trusted in Him for salvation from sin, it is 
not possible to categorically and dogmatically deny he is saved based upon a 
lack of good works. A third party simply does not know exactly what 
constitutes “habitual sin” in the life of another. Denying all possibility of 
salvation on the basis of a deficient life alone must be avoided.  2 Tim 2:19 
teaches that, ultimately, “the Lord knows those who are His.” 

2. Tentative Doubts What should ones attitude be toward those who profess 
Christ but do not live as a Christian ought? While we may not have the    
authority to assert, “You are definitely not saved regardless of your 
profession,” it is certainly proper to have doubts, to express doubts, and to 
act upon them. There are liars who profess salvation because of social        
pressures to do so. There are liars who profess faith in order to infiltrate 
Christ’s people. There are also many people who honestly think they are 
saved but have merely intellectual and/or emotional faith. There is a 
difference between a dogmatic denial that another is saved and a tentative 
doubt about their salvation. There is a difference between saying, “I know 
you aren’t saved regardless of what you profess,” and saying, “I’m not sure 
you are saved because of your life.” It may not be proper to assert with full    
confidence another is lost based upon ones evaluation of his life, but it is 
proper to have doubts and to encourage one who professes faith but lives in 
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sin to examine his life as to whether he really understands salvation.      
Furthermore, while church leaders should be cautious about telling 
professing Christians they are not saved, they must also exclude from 
involvement in positions of authority any in the church whose salvation is in 
question because of sin. 

3. Self-examination God did not teach that salvation results in good works so 
that professing Christians could be the final judges of each other’s 
salvation. The primary reason for the Bible stating that a practicing sinner 
is not saved is that it forces the individual to a self-examination of his own 
life. Those who are heavily involved in sin should react to the fact that the 
saved are not practicing sinners with a thorough self-examination as to 
whether they fully understand the gospel and are sincerely trusting Christ. 
Others should not so much judge those in sin as being definitely unsaved, 
but     rather their main concern should be to encourage them to a self-
examination as Paul did in 2 Cor 13:5. 

Test yourselves to see if you are in the faith; examine yourselves!…[2 
Cor 13:5]. 

4. A Dangerous Reaction to Sinful Professors of Christian Faith It is quite 
proper to have doubts about the salvation of those engaged in ongoing sin. 
The correct reaction is to encourage them to self-examination and to a   
consideration of the Gospel. One very dangerous reaction to sinful 
professing Christians is to change the Gospel making it more difficult by 
demanding a holy life before salvation can be obtained. It is indeed 
frustrating to observe professing Christians in lives of sin. Yet, there is 
absolutely no justification for adding works to the Gospel in an effort to 
instill a better morality in others. Salvation by faith alone will result in good 
works to an unspecified degree and in an unspecified time. We do not need 
to help God out      by altering the Gospel of grace in an effort to produce 
good works in our timing and to our level of satisfaction. The solution to 
professing Christians who sin is a re-examination of the same Gospel, not 
the proclamation of a       different one (Gal 1:6-7). 
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VI. Sanctification (Page 187) 
The original words for sanctification are also related to the words for holy,      
holiness, and saint. 
A. Sanctification in the Old Testament 
The Old Testament word forms relating to holiness and sanctification occur 
over 830 times in the Old Testament (350 in the Pentateuch).70 The origin is 
uncertain. Some trace it back to “cut, divide, separate.” This may or may not be 
accurate. However, contexts and usage do illustrate that the basic meaning of 
holiness or sanctification is “to set apart to God’s service.” The Hebrew word 
kah-dohsh is the opposite of profane or common in 1 Sam 21:5; Eze 22:26; 
42:20; 44:23. The best English word to describe kah-dohsh in these contexts 
would be sacred as opposed to “secular” or “common.” Stress is on the position 
and relationship, not so much ethical qualities. Stress on the position of being 
“sacred” or “separated unto God’s use” as opposed to moral qualities also     
appears in the many times inanimate, non-moral objects are said to be “holy.” 
Examples of “holy” objects in the Old Testament include: Israel’s camp, heaven, 
Zion, the burning bush and the ground where Moses stood, Jerusalem, the 
tabernacle, the temple, the flesh of a sacrifice, vessels, oil, incense, bread,  
candlesticks, the Sabbath, a “holy” assembly, the year of Jubilee, cloth and 
garments, “consecration and holiness” for battle. From these examples it seems 
that the primary meaning of holiness is “to be set apart for God’s service.”  
Moral/ethical considerations need not be involved but can be. Context alone 
must determine whether stress regarding the word holiness includes a 
separation from impurity or whether the stress is simply on a positional 
separation unto God. Of course, whenever God is said to be holy, there is a 
stress on separation from sin (Lev 19:2; 20:7, 8, 26; 21:6, 8, 15, 23; Isa 6:3-8; 
Hab. 1:12-13). 
B. Sanctification in the New Testament  
1. Statistics The Greek verb to sanctify, hagaizo, occurs approximately 29 

times in the New Testament. The noun hagios meaning “holy” or “saint” 
occurs approximately 236 times: 94 times of the Holy Spirit, 61 times of 
believers. The form for “sanctification” occurs 10 times. 

2. Usage that Stresses a Position of Being Set Apart  Sometimes members 
of the hagiazo family stress the position of being separated, dedicated,   
consecrated to God, i.e., separated unto His use, and do not necessarily  
imply a high degree of moral excellence. As with the Old Testament, this is 
especially evident in references that concern inanimate objects (the temple - 
Matt 23:17, 19; food -1 Tim 4:5; vessels - 2 Tim 2:21; the holy city - Matt 
4:5, 27:53, Rev 11:2; 21:2, 10; 22:19; the holy place - Matt 24:15, Acts 6:13, 
21:28, etc.; ground - Acts 7:33, 2 Pet 1:18). Such objects are not holy in a 
moral/ethical sense. Their “holiness” consists of being set apart for God’s 
service. Also, sometimes people are said to be holy or sanctified. Yet, it is  

                                                           
70 A.S. Wood, “Holiness” in The Zondervan Pictorial Encyclopedia of the Bible (Grand Rapids: Zondervan Publishing House, 
1976) 3:174. 
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evident they are not highly spiritual (e.g., the Corinthians - 1 Cor 1:1-2; 
6:11; unsaved people married to Christians are sanctified - 1 Cor 7:14;  
children of mixed marriages - 1 Cor 7:14; all male children - Luke 2:23).  
Another way to prove that sometimes sanctification stressed primarily 
position and not “moral holiness” is to focus on the times when the verb “to 
sanctify” is used of God Himself. God cannot become more and more holy in 
moral sense. He cannot possibly undergo any improvement ethically for He 
is     already perfect. Therefore, the verses that speak of Christ being 
sanctified are not thinking in terms of progress in moral holiness. They 
cannot refer to the Son becoming less and less evil. They mean Christ is 
either more exalted positionally or more separated positionally unto a given 
work for God, (John 10:36; 17:19).71 All of these considerations show that 
often the stress in sanctification lies in position instead of in morality. 
Something can be holy in the sense of separated unto God. It can be holy in 
the sense of sacred (belonging to God) without much stress on its moral or 
ethical separation from sin. 

3. Usages that Stress Moral Separation from Sin The above section suggests 
that in some contexts sanctification stresses a position of being separated 
into God’s service rather than implying ethical righteousness. This is not the 
same as denying that, in other contexts, sanctification is closely connected 
with moral/ethical separation from sin. To sanctify means “to set apart.” 
Context will usually indicate whether the setting apart stresses positional 
holiness or ethical holiness. That the concept of sanctification can and often 
does contain a prominent idea of separation from sin is most evident from 
the following verses: Rom 6:19, 22 where sanctification is the opposite of 
impurity and lawlessness; 1 Thes 4:3, 7 where sanctification equals 
abstaining from immorality and is related to purity and honor; Mark 6:20, 
Acts 3:14 where holy parallels just or righteous; 1 Pet 1:14-16 where 
holiness is the opposite of lust and ignorant living; and Eph 1:4, 5:27 where 
holiness is connected with blamelessness. Sanctification may be simply 
stressing a   positional setting apart unto God’s service, or it can also refer 
to practical separation from sin. Probably, both concepts are involved to 
some degree every time the word is used, but the emphasis does change 
from one idea to the other depending upon the context. Keeping in mind the 
various shades of emphasis regarding sanctification, one is prepared to 
understand that there are three tenses of sanctification for a believer. 

4. The Past Tense Aspect of Sanctification All believers have already been 
sanctified. Every believer has been set apart positionally unto God’s service. 
Verses which teach a past tense sanctification include Acts 20:32; 26:18; 
Rom 15:16; as well as those below: 

[T]o the church of God which is at Corinth, to those who have been 
sanctified in Christ Jesus, saints by calling, with all who in every 

                                                           
71 Matt 6:9; Luke 11:2 and 1 Pet 3:15 do not refer to God becoming even more pure. He is already infinitely removed from sin. 
Rather, these are references to God being separated from us in the sense of greater exaltation. 
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place call upon the name of our Lord Jesus Christ, their Lord and 
ours [1 Cor 1:2]. 
But by His doing you are in Christ Jesus, who became to us wisdom 
from God, and righteousness and sanctification, and redemption       
[1 Cor 1:30]. 
And such were some of you; but you were washed, but you were 
sanctified, but you were justified in the name of the Lord Jesus 
Christ, and in the Spirit of our God [1 Cor 6:11]. 
By this will we have been sanctified through the offering of the body of 
Jesus Christ once for all [Heb 10:10]. 

In addition to usage of sanctify and sanctification, all believers are said to be 
holy and are saints. This is true of their position, regardless of any low level 
of practical holiness, e.g., in the Corinthian church. (See Rom 1:7; 1 Cor 
1:2; 2 Cor 1:1; Eph 1:1; Php 1:1; Col1:12-13; 2 Tim 1:9; Heb 3:1; 1 Pet 2:5, 
9.) 

[G]iving thanks to the Father, who has qualified us to share in the  
inheritance of the saints in light. For He delivered us from the domain 
of darkness, and transferred us to the kingdom of His beloved Son 
[Col 1:12-13 ]. 
[Y]ou also, as living stones, are being built up as a spiritual house for 
a holy priesthood, to offer up spiritual sacrifices acceptable to God 
through Jesus Christ.…But you are a chosen race, a royal priesthood, 
a holy nation, a people for God’s own possession, that you may     
proclaim the excellencies of Him who has called you out of darkness 
into His marvelous light [1 Pet 2:5, 9]. 

Not all believers possess a high degree of purity as is fitting for saints (Eph 
5:3), yet all have been sanctified. This past tense of sanctification must 
stress the position of being set apart unto God’s use. The element of some 
separation from sin is no doubt included within past tense usages of the  
believer's sanctification. Every believer has been separated from sin’s 
penalty and every genuine believer has experienced some practical 
separation from sin. However, the emphasis in the past tense of 
sanctification must remain in positional separation unto God’s service. All 
believers have been sanctified positionally, regardless of ethical practice. 
This occurred at the time of salvation and may be viewed as one of the 
results of salvation. 

5. The Present Tense Aspect of Sanctification Just as there is a present 
tense aspect of salvation, there is also a present tense aspect of 
sanctification. Believers were sanctified in the past (position). Yet, believers 
are also being progressively sanctified in the present (practice).  Christians 
are   supposed to undergo ethical/moral improvement and experience 
greater separation from sin with a deeper dedication to God’s service. This 
progression in growth is taught by many phrases in the New Testament: 
putting on the new man - Colossians 3 and Ephesians 4; the fruit of the 
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Spirit -       Galatians 5; growing in grace and knowledge - 2 Peter 3; 
pressing on in the race of life - Philippians 3; becoming more and more like 
the image of Christ - 2 Corinthians 3; and mind transformation - Romans 
12. The present tense aspect to sanctification emphasizes both the 
separation from sin and      separation unto God’s service.72 Each Christian 
chooses to cooperate or hinder the present sanctification process. 

“Sanctify them in the truth; Thy word is truth” [John 17:17]. 
I am speaking in human terms because of the weakness of your flesh. 
For just as you presented your members as slaves to impurity and to 
lawlessness, resulting in further lawlessness, so now present your 
members as slaves to righteousness, resulting in sanctification [Rom 
6:19]. 
Therefore, having these promises, beloved, let us cleanse ourselves 
from all defilement of flesh and spirit, perfecting holiness in the fear of 
God [2 Cor 7:1]. 
[T]hat He might sanctify her, having cleansed her by the washing of 
water with the word, that He might present to Himself the church in 
all her glory, having no spot or wrinkle or any such thing; but that 
she should be holy and blameless [Eph 5:26-27].73  
For this is the will of God, your sanctification; that is, that you       
abstain from sexual immorality.…For God has not called us for the 
purpose of impurity, but in sanctification [1 Thes 4:3, 7]. 
Therefore, if a man cleanses himself from these things, he will be a 
vessel for honor, sanctified, useful to the Master, prepared for every 
good work [2 Tim 2:21]. 
Pursue peace with all men, and the sanctification…[Heb 12:14]. 
As obedient children, do not be conformed to the former lusts which 
were yours in your ignorance, but like the Holy One who called you, 
be holy yourselves also in all your behavior; because it is written, 
“You shall be holy, for I am holy” [1 Pet 1:14-16]. 

6. The Future Tense Aspect of Sanctification There is a future tense aspect 
to sanctification. In the future, believers will be totally separated from sin 
and totally dedicated to God’s service. This future and ultimate “setting 
apart” from sin unto God will occur when we see Him and are like Him in 
sinlessness, 1 John 3:2. 

[S]o that He may establish your hearts unblamable in holiness before 
our God and Father at the coming of our Lord Jesus with all His 
saints [1 Thes 3:13]. 
Now may the God of peace Himself sanctify you entirely, and may 
your spirit and soul and body be preserved complete without blame at 

                                                           
72 See also Eph 4:12 and 5:3 when the saints are to become even more sanctified. 1 Thes 3:13 and 5:23 refer to a sanctification 
process that culminates in a future and full sanctification. Yet, this process is in progress in the present time. 
73 Eph 5:26-27 could also refer to positional sanctification. Perhaps it includes all phases of sanctification. 
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the coming of our Lord Jesus Christ [1 Thes 5:23]. 
 

7. The Sanctifier Sometimes the Bible presents the Father as the one who 
sanctifies: John 17:17; 1 Thes 5:23; and Jude 24-25. The Son sanctifies in 
other texts: 1 Cor 1:2; Eph 5:26-27; and Heb 2:11. The Holy Spirit sanctifies 
according to Rom 15:16; 2 Thes 2:13; and 1 Pet 1:2. (The latter 2 texts are 
dealing with a “setting apart” by the Holy Spirit so that blindness to the 
gospel may be dispelled.)  

8. The Means of Sanctification Great care should be taken to avoid leaving 
Biblical doctrine vague and abstract. With the term sanctification there must 
be an explanation as to how the believer becomes sanctified. The past tense 
setting apart from the world unto God can occur because of the blood, the 
offering of Jesus Christ (Heb 9:13-14; 10:10, 14). Those who trust in Christ 
have been sanctified by His body and by His blood. The means of the      
present aspect to sanctification is the Word of God. This is very clear both in 
John 17:17 and Acts 20:32. 

“Sanctify them in the truth; Thy word is truth”[John 17:17]. 
“And now I commend you to God and to the word of His grace, which 
is able to build you up and to give you the inheritance among all 
those who are sanctified” [Acts 20:32]. 

It is obvious from Gal 5:1ff. that the Holy Spirit produces holiness in the  
believer’s life. However, there are not two ways of sanctification: one by the 
Holy Spirit and another by the written word. The Sword of the Spirit is the 
Word of God (Eph 6:17). Therefore, the Holy Spirit uses His own Word to 
produce sanctification in the life of the believer who not only hears the Word 
but does it (James 1:22). The Holy Spirit’s work must not be divorced from 
the written Word of God. The means of present tense sanctification is the 
written Word of God. 

 


